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Intent 

For the 7th year running, this series is being 
published לעילוי נשמת  Rabbi Peretz a”h Hecht, who 
spent 10 years getting Yeshiva bochurim to stop and 
think about the Gemara they were learning and look at 
the Gemara with new eyes.  

He often said “You are so busy learning, that you are 
not thinking anymore.” 

Iyun is the ability to look beyond the printed words 
on the page. 

These sheets are meant to serve as “signposts” that 
will help you along with Iyun AFTER LEARNING THE 
MATERIAL INSIDE. 

This is not a collection of “Shiurim-on-the Go,” or a 
replacement for a Shiur. The purpose here is to provide 
pointers and stimulate discussion, sometimes by open-
ended questions.  

 

 לע"נ

הרה"ת הרה"ח ר' פרץ ע"ה העכט   
 ת. נ. צ. ב. ה.

This series will come out  בעזהי"ת weekly, and will be 
relevant to the Sugyos being studied in the Beis 
Medrash at the time.  

 

 

 

 
 
 

 
   מס' קידושין

Let’s be clear that even though מסכת קידושין starts with 
a discussion of kinyan – and all its different types – the 
nature of marriage, however, remains as issur v’heter, 
NOT as a kinyan. Marriage permits the kallah to her 
husband.  

This permission through marriage assumes that 
beforehand, she is prohibited. You will hear in shiur 
that these include different types of איסורים. The Rivash 
(395) says that it is an איסור עשה - anyone who skips the 
religious חופה is actively מבטל this עשה. In other words, 
he is transgressing מדאורייתא   . The  Rambam (1:4 אישות) 
and Ra'avad disagree with this.  

You learned in Nach about a גשפיל : What is that? Is she 
actually married? Is there kiddushin between the two? 
Does she require a גט, even though she does not get a 
kesuva? These questions are relevant to our סוגיא: IF 
such a woman is, to a certain extent, married to the 
husband, then even if this marriage is on a “lower level”, 
the concept is understandable. If, however, the פילגש is 
not a real marriage, it should be אסור according to the 
Rivash and others who agree with him. What do you 
think? How was this permitted in the past? 

The Rambam explains a פילגש as a unique situation. On 
one hand, he says there is no kiddushin in the case of a 
 On the other hand, he writes that a kinyan IS .פילגש
necessary to acquire a פילגש, just like marriage. If so, 
although it is not a form of marriage, it is, still, a legal 
 ,Therefore, even though no kiddushin is involved .מושג
some קנין is required.  

This changes our understanding. There did exist, in 
the past, certain relations that were in an accepted 
halachic frame, including kiddushin, which allowed 
people to take a פילגש. (Why does Rambam only permit 
a king to have a פילגש? The answer seems to lie in the 
kinyanim necessary for the פילגש relationship. Only a 
king had the ability to make the kinyan -- due to special 
 (.that applied only to a king הלכות

ב,אגליון א' | דף   
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Let’s go back to the Mishna. נקנית, literally means that the 
bride is “bought.”  In fact, this is repeated several times 
throughout מס' קידושין.  For example, later you will learn 

that when a man offers a woman a coin  פחות
 she 'will refuse to allow herself to be ,משוה פרוטה
acquired.’  These תיאורים comparing the marriage 

to standard kinyan - מטלטלין or land - Sounds like 
something you buy in a store. Do you accept this idea - 
that kiddushin of a woman is similar to the purchase of 
objects?  Or do you think that kinyan kiddushin has 
another part to the process, unique to marriage? 

 

 

  ד"ה האשה – תוספות

 ?ה has a discussion why we need the extra תוספות 
Maybe there is a simple answer, that we are referring to 
“the” women – those who are over a certain age. Learn 
this פני יהושע    

נקנית בשלשה דרכים בכסף ובשטר ובביאה. לכאורה נראה  אשה
וכמ״ש  ,דאלישנא דקרא קאי ,דהא דקתני האשה נקנית היינו גדולה

ומשום ,ולא קטנה  ,היינו גדולה "אשה"ובלשון תורה סתם  ,תוספות
  הכי קפסיק ותני דנקנית בג׳ דרכים

לתא דנקנית בג׳ דרכים דהאיכא משא״כ בקטנה לא פסיקא מי 
  פחותה מבת שלש דאינה נקנית בביאה

דלעולם -- ובזה היה מקום ליישב קושיית התוס׳ בד״ה האשה  
לעולם ישנה אדם לתלמידו "בכולהו דוכתי לא קתני בה״א הידוע ד

 אלא דהכא שייך למיתני בה״א ,"דרך קצרה

 ....קאי היינו גדולה" אשה המבוררת"לאשמעי׳ דא ’

  

  ובשוה דינר – שנהמ

The Mishna does not talk about קרקע. 

What if the husband wants to be Mekadesh with real 
estate, for example he gives her a house or an apartment 
as Kiddushin. Will that work?   

  

  בכסףד"ה רש"י  
Did you notice something strange in this Rashi? 

Rashi wrote that the man has to say “לי” even in a case 
of מקדש בביאה. What is that supposed to mean? The 
Chidushei רע"א picks up on this but does not answer. See 
this. 

 
 
 

 רש"י ד"ה בביאה
  ....דאינו גומר בה להיות יורשה...

 
But you already know that every marriage must 

have a Chuppah. The Kinyan is the first step but it does 
not finalize; only a Chuppah will finalize. So why does 
Rashi make it sound like only a Yevama is an issue; this 
applies to ALL women? 

 
Go to the yalkut mefarshim in the back of the גמרא 

and find the רשש on the bottom. He brings up this 
question and gives an answer.  

 
בשטר –משנה   

 רש"י ד"ה בכסף
 
I 

Go to the back and learn the Rif. Follow up with the 
Ran on the side. They will discuss if the document has 
any inherent worth, or it is worthless from a value 
standpoint. 

II 
You already know from shiur that Rashi seems to be 

saying that nothing needs to be said when the kiddushin 
is done with a Shtar. What is the logic? ברוך ר' אליהויעורי ש  
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Tosfos DH בפרוטה 

According to all opinions, the woman does not 
have to be given cash. Anything which has value is 
also kiddushin. תוספות considers the מקור from 
where we know that שוה כסף ככסף for kiddushin. 
The question of Tosafos is that in regard to a  עבד
 because  שוה כסף  we only know that נזיקין and עברי
of a specific a Possuk in each case, not logically! 

When you finish the Tosfos, learn the Ran 
in the back, he attacks the question of 
Tosafos -- 

Perhaps  כסף  שוה  is always understood to be as good 
as cash even without a פסוק to teach this fact. A 
Jewish עבד can redeem himself against the wishes 
of his master . We might have thought that the אדון 
can at least demand cash only, SO the פסוק teaches 
that even here, שוה כסף ככסף. Also, in reference to 
 we might have thought that since the Torah ,נזקין
demands מיטב קרקע, perhaps when מטלטלין are used 
the payer must give only cash.  

Make sure you learn the Ran, almost all the 
Achronim discuss what he says and find different 
ways to deflect his question on Tosfos’. 

 There is a very logical and interesting point that is 
made by the (27:3) אבני מילואים against Tosfos 
comparing our case to damages or a slave. 1) The 
case of damages always has an owner who has 
sustained a loss, and we might have thought that he 
deserves to be paid cash only. 2) By a slave, also, the 
slave is leaving on bad terms. 

So the two sides are fighting. 

 However, kiddushin is a situation where both 
parties are willing, and it is not necessary לכאורה  to 
have a פסוק to teach the obvious -- that שוה כסף ככסף. 

 

 

  גמרא

 משום דקא בעי למיתני כסף 
 רמב"ן 

ואקח את ספר "ואחרים אמרו דשטר נמי לשון קנין הוא דכתיב 
 ,משום דלא מפרש בהדיא ,א דפריש בגמ' כסףוה ".המקנה

  וליתנן חדא משום תרתי  ,דליהוו תרתי ,והיה צריך לומר כן

אבל  ,משום דקיחה באשה איקרי קנין "כסף"א"נ הא דפריש 
ולא הוה משני בלישניה  ,בשטר דאשה לשון קנין לא אשכחן

  :משום שטר בעלמא

 גמרא

 קיחה קיחה משדה עפרון

How does this work? This can’t be a regular גזרה שוה, 
because the two sides don’t match up: by Avrohom, we 
are learning that קיחה refers to the money; by Kiddushin, 
we are saying that קיחה goes on the woman – that she is 
engaged to the man through money! Tosfos makes a 
comment about it, but this is clearer in the Ritvah. 

 

 

Whatever degree of קנין exists in marriage, it surely 
interacts with אישות  - the creation of n relationship 
between Man and Wife.  IN נדרים     the gemara says that 
some states cannot disappear without a clear act. For 
example, says the gemara, Ishus cannot dissolve on its 
own.  Whatever form of kinyan the husband does or 
does not use, she is much more than a possession - she 
is also his wife (and he her husband).  אישות, then, goes 
beyond the kinyan discussed earlier. 

 Discuss with your chavruso: what do you think - 
which is stronger within the process of kiddushin? Is 
one stronger than the other?  Is kiddushin primarily a 
 or is it primarily a ,(which later turns into Ishus) קנין
process of dynamic of Ishus (which then is a קנין)? 
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 Try to tie it to this question: When the Torah 
describes כי יקח (when a man “takes” a wife) --  The word 
“taking” came mean a lot of things, from “transaction” 
to “taking responsibility with a word” and other forms 
of taking.  Keep this thought in mind because, when you 
turn the page, we will (2b) consider this issue and say 
that 'mekadesh' is a language established by the חכמים to 
reflect similarity to הקדש.  Comparing it to hekdesh 
proves this is not the standard kinyan of money.  When 
someone is Makdish a Korbon he is creating a status of 
  .איסורים on the animal, which enables various קדושה
There are other differences between money for 
Kiddushin and regular cash transactions- ר' אליהויעורי ש 
 ברוך

 

 

 

Poskim discuss whether nowadays one can use paper 
money for Kiddushin. In the time of Chazal, money had 
value by virtue of the precious metal content of the coin. 
Today, money does not derive its value from its metal 
content; rather, it is based on the system of the government 
that assigns values to coins or bills. If so, we could ask 
whether kiddushin performed with our money is valid 
since the man did not give the woman an object that has 
essential value.  

Chasam Sofer writes that it is still considered money 
for halachic purposes and may be used for kiddushin.  

Oneg Yom Tov and others, disagree. They are of the 
opinion that paper money that does not have inherent 
value may not be used for the purpose of kiddushin! 

What do you think the halacha is nowadays if 
someone was mekadesh with a 20$ bill? Is the Kidushin 
valid or not? The answer will surprise you. 

What is learned from the Wording of the Mishna 

לשון 
 המשנה

It 
should 
have said… 

This teaches us that… 

א) משום דבעי למיתני סיפא  האיש האשה
 וקונה את עצמה 

ב) שאין האשה מתקדשת אלא 
 לדעתה

 קידושי כסף נקראים קנין מתקדשת נקנית 

בשלש 
 (נקבה)

בשלשה 
 (זכר)

 וברדרך הוא לשון נקבה כשמד
 על אשה

  את דרך נקר) ביאה 1 דברים דרכים

בירא ליה ב) משנתנו כר"ש דס
 בקידושין"דרך" ששייך 

 

 
 

The Mishnah teaches that a woman becomes 
Mekudeshes through Kesef / Shaveh Kesef. The א"רמ  (EH 
27:1) writes, however, that our practice is not to 
give a coin for Kidushin, but to give a ring. 
What is the reason for the ring-Minhag? You 
will probably hear some reasons in shiur, but 
here are a few less known reasons. 

 The (#552) ספר החינוך writes that the source for the 
practice to give a בעתט  for Kidushin is the idea to 
provide the woman with something which will be in 
front of her always and remind her of her husband. 

 A source for this practice may be in (31:21) ירמיהו that at 
the time of the גאולה, "the woman will תסובב the man". 
Rashi and the Radak explain that the פסוק expresses the 
Jewish people's search for ways to return to 'ה. The פסוק 
compares the final גאולה to קידושין, the coming together 
of ה' ובני ישראל. When a man and woman marry, he gives 
her a ring -- a circular ("תסובב") jewelry, a רמז    to the 
Jewish people's longing for the "Kidushin" of the  גאולה
 ".תסובב גבר"  as described in שלימה


